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pot brings about a difference between the akasa outside it
and that inside it. Yet they give up their attachment to the
face and the akasa (that is oimtsid.e), and show their partia-
lity only to the reflection and the 'ghatakasa' respectively.

What is the asraya of avidya ? It can not have as its
asraya that svarupa which is qualified by the antahkarana
because there is no pramana to prove it.

Objection : There is the apprehension (pratibhasa)
like 'I am ignorant'. Since ignorance cannot be attributed
to another ignorance, we have the experience to say that
there is here a 'visishta asraya' (specific locus).

Reply : Take the experience <! experience'. If we
accept the contention of the objector, then even the caitanya
prakasa would have to find a ^visishtasraya'. The 'prati-
bhasa' alone cannot be the criterion. Bxperience is cit pia-
kasa and a 'visishtasraya" cannot be cit prakasa.

Objection : But consider 'ayo dahati' (cron is bur-
ning), Burning is a property of fire ; but it is treated as th.e
property of the iron here. Because of the fire there is the
mutual 'sambandhavabhasa' (apperance of the relation) bet-
ween the iron and the burning. Likewise experience and
antahkarana are related to the same self ; a& &uch that which
belongs to the self is to be attributed to the antahkarana.
But the antahkarana is apprehended by experience. Hence
there is no avabhasa for the antahkarana.

Reply z In this way ajnana and antahkarana too have?
their relation to the same self. Then the apprehension'
^aham ^ajuah5 (I am ignorant) cannot belong to the